sharply from the biblical narrative in which God's people settle the land, establish monarchs, and build the Temple. For Hebrews, although Joshua brought the Israelites into the land, the people's existence upon it was not characterized as a permanent rest. Rather, their existence was that of a sojourner, much like Abraham's time in the land (.-)-a tenuous existence marked by struggle.

As a result of this apparent historical revisionism, in the summary of Israel's history found in ch. ,  the author of Hebrews finds it necessary to omit elements of Israel's past which assume Israel's possession of the land.  In summarizing
Israel's history, the author claims that they had not received what had been promised to them, and would only do so together with the readers of Hebrews: 'And all these being well-attested by faith did not receive the promise, since God foresaw something better for us, that they should not be made perfect apart from us' (.-).

These verses encapsulate the author's re-narration of Israel's history-a narration in which the author has placed both himself and his readers in the wilderness period together with all the generations of God's people who have been awaiting entry into God's promised rest. The paraenetic payoff of this narrative for the author is that, by situating his readers in this period, he is able to provide a compelling reason why they are currently enduring hardship and suffering.
 At the same time, the author places his readers at the very cusp of entrance into God's promised rest in order to demonstrate the temporal nature of the hardship his readers endure. 
. The Wilderness Period as Discipline in Jewish Tradition
Given this narrative framework of the letter, the quotation of Prov .- and the following discussion on the nature of God's discipline in Heb .- should be understood in relation to Jewish conceptions of Israel's period of wandering as a time of παιδεία.

As early as Deut ., a verse that parallels Prov .-, the wilderness period was viewed as the disciplinary action of God.
 As part of his speech to the people of Israel at the end of the forty-year period of wandering, Moses reminds the Israelites of their exodus from Egypt and their time in the wilderness: 'Know in your heart that, as a man disciplines his son, YHWH your God disciplines you' (Deut .). Deuteronomy views the events of the exodus and wilderness wandering as a disciplinary period, meant to train the people in obedience to the law (cf. .). Significantly, for the comprehension of our passage, the LXX translation of Deuteronomy states that God disciplines (παιδεύω) Israel like a father disciplines (παιδεύω) his son (.) and links this to the testing in the wilderness (.-): 'And you will remember all the ways which the Lord your God led you these forty years in the wilderness, that he might humble you, testing you to know what was in your heart, whether you would keep his commandments, or not…' Already in the book of Deuteronomy we see a tradition that emphasizes the instructional nature of the wilderness period, not the punitive aspect of that time period.  This tradition is extended in the LXX translation of Deuteronomy  Although perceptions of the wilderness were highly variegated in both the OT and non-biblical Jewish literature, this article is restricted to the disciplinary perception. For studies on the diverse traditions surrounding the wilderness, see, for instance, R. L. Cohn,  The dependence upon such traditions extends also to the  According to KB, the polel of ‫ב‬ ‫י‬ ‫ן‬ means 'to take care of', while the hiphil means 'to teach'. Since the polel of ‫ב‬ ‫י‬ ‫ן‬ is rare, it is understandable that the LXX has rendered the word as παιδ1ύω.
Similarly, the targumim and Sifre Deuteronomy  also interpret the polel of ‫ב‬ ‫י‬ ‫ן‬ as instruction, although both specifically relate it to instruction in Torah.  See also the parental imagery of the eagle watching over its young in Deut .. subsequent wilderness period, as seen in Wisdom's discussion of the events at the waters of Marah:
 For when they [the wilderness generation] were tried (πειράζω), though they were being disciplined (παιδεύω) in mercy, they learned how the ungodly were tormented when judged in wrath. For you tested (δοκιμάζω) them as a father does in warning (νουθετέω), but you examined the ungodly as a stern king does in condemnation (Wis .-).
Both the punitive and instructional aspects of παιδεία are evident in this text, though the author attributes the punitive aspect to God's dealings with the nations and the instructional aspect to God's dealings with his own people.  The author is not concerned with the exegesis and clarification of this account, but rather with utilizing the 'motifs and themes from Exodus to illustrate and clarify the position of his readers'.  As Peerbolte concludes,
he Exodus story becomes a hermeneutical framework for understanding the conditions in Alexandria…'  Again, we see a connection between God's discipline of his people in the wilderness and the familial relationship this discipline evinces: with Israel God acts as a father, with Egypt he acts as a stern king. Philo, another Alexandrian Jew, also seems aware of and employs a tradition in which the wilderness period is seen as a time of testing and training. In Life of Moses ., he claims that the manna that God provided was meant to teach (παιδεύω) Israel not to bear up grudgingly, but to persevere (ὑπομένω). This passage is unique in that it is God's good provision that is meant to discipline them.
 Nonetheless, we see the more standard view in a detailed discussion of παιδ1ία in Preliminary Studies -, a passage in which Philo uses the wilderness period to serve as an allegory for life, linking the event at Marah (Exod ), Deuteronomy , Prov .-, and the figure of Esau. For Philo, the wilderness period represents life, the tests (such as at the waters of Marah) represent These traditions regarding Israel's wilderness period are not limited to Alexandrian Judaism, as Josephus's treatment of the wilderness period in Jewish Antiquities demonstrates. In fact, we see the same mixture of athletic imagery, wilderness period, and discussion of trials and discipline in Josephus's retelling of the biblical narratives as we found in Philo's account in Preliminary Studies. In response to the people's complaint in the desert, Moses states that God was testing them (δοκιμάζω) to see what strength and memory of God's past deeds the people possessed (Ant. .). Thus the events at Marah served as an exercise for the people (γυμνάζω) that they failed to persevere in (ὑπομονή), and for which they were reproved (ἐλέγχω). Additionally, Josephus connects God's punishment of Israel in the wilderness with his paternal relationship to them: 'Moses, emboldened, now approached the people and announced that God, moved by their insolence, would exact retribution, not indeed proportionate to their errors, but such as fathers inflict upon their children for their admonition' (Ant. .).
 For Josephus, the discipline that Israel endured under the leadership of Moses is an integral part of the identity of his contemporary Ἰουδαῖοι for, at the beginning of Antiquities, he states that he intended to make clear who the Jews were-that is, what fortune they had endured, what lawgiver disciplined (παιδεύω) them in piety (Ant. .).
The literary evidence from Deuteronomy, Wisdom of Solomon, Philo, and Josephus indicates that there was an established tradition within early Judaism of interpreting the wilderness wanderings as a period of educative discipline (sometimes described using athletic imagery) in which God's people were prepared for entry into the land of promise, and that this discipline demonstrated the legitimate familial ties between the people and God their father.

Basis in the Biblical Tradition (SBT ; Naperville: Allenson, ) , argues that Philo sees the wilderness 'as a training field on which skills are developed which are necessary for the establishment and administration of a sound national life'.  All quotations from Josephus are taken from H. St. J. Thackeray et al., eds., Josephus ( vols.; LCL; Cambridge, MA: Harvard University, -).  A similar view of the wilderness as a place of testing and training is found in the later rabbinic commentary on Exodus, Mekhilta de Rabbi-Ishmael. Cf. Mekhilta, Beshallah : '"of the wilderness", indicates that it was for the purpose of refining them, as it is said: "Who led thee through the great and dreadful wilderness", etc. (Deut. .); "by the Red Sea", indicates that it was for the purpose of testing them, as it is said: "And they were rebellious at the sea, even at the Red Sea" (Ps. 
. Hebrews .- and God's Wilderness Discipline
Through the use of Prov .-, the author of Hebrews indicates to his readers that the difficulties and trials they are encountering do not mean that God has been unfaithful to them; instead, these difficulties are God's παιδεία, and thus evidence that they are God's children: 'My son, do not disregard the discipline of the Lord, nor lose courage when you are reproved by him. For the Lord disciplines the one he loves, and chastises every son whom he receives' (Heb .-; cf. Prov .-).
 Yet, in light of the interpretive tradition observed above and the broader narrative framework previously established by the author of Hebrews, the citation of Prov .- and the subsequent discussion of παιδεία (Heb .-) should be understood as referring to the readers' current situation in the wilderness, despite the fact that neither the wilderness wanderings nor Deuteronomy  are specifically mentioned.  Corroboration for this interpretation of Hebrews' discussion of God disciplining the readers as a father does his children can be found by comparing Heb .- to the wilderness traditions of Deut , Wisdom, Philo, and Josephus. textual allusion, the hearers know that this race is one of pilgrimage begun by Abraham as he looked for a lasting city (Heb :-)'.  Further, just as Josephus claims that God exercised (γυμνάζω) and reproved (ἐλέγχω) the first wilderness generation (Ant. .-), so too, the readers of Hebrews are being exercised (γυμνάζω, Heb .) and reproved (ἐλέγχω, Heb .), although in contrast to the wilderness generation who failed in endurance (ὑπομονή, Ant. .), the author exhorts his readers to run the race with perseverance (ὑπομονή, Heb .). In view of the author's concern to portray Israel's wilderness wandering as a present reality for his readers, it seems that this mixture of athletic imagery with a discussion of παιδ1ία is meant to evoke Jewish traditions that portrayed the wilderness period as an athletic contest in which God disciplined his children in preparation for their entrance into the land.  The placement of the present generation in the wilderness within the textual world of the letter to the Hebrews finds a contemporary, physical parallel in the Qumran Community.

By reminding his readers that God disciplines his children and by linking it with athletic imagery, the author further intimates that they are in the wilderness period and must submit to God's discipline if they want to live (.), for unless the readers of Hebrews go through the wilderness discipline, they are illegitimate children who, like Esau, forgo their inheritance.

 Johnson, 'Scriptural World', .  Although he does not see the connection between Deuteronomy's account of the wilderness generation as a period of discipline where the people of God were trained for entrance into the land of promise, deSilva, Perseverance in Gratitude, , understands the discipline of Hebrews  as training for the kingdom.  See, for instance, QS .-, where the community will separate itself from the wicked by entering the ‫מ‬ ‫ד‬ ‫ב‬ ‫ר‬ ; and QM ., where the community members (the sons of Judah, Levi, and Benjamin) are referred to as those exiled to the wilderness (  ‫ג‬  ‫ו‬  ‫ל‬  ‫ת‬  ‫ה‬  ‫מ‬  ‫ד‬  ‫ב‬  ‫ד‬ ). S. Talmon, 'The "Desert Motif" in the Bible and in Qumran Literature', Biblical Motifs: Origins and Transformations (ed. A. Altmann; Studies and Texts III; Cambridge, MA: Harvard University, ) - (), rightly states: 'Ultimately the "desert" became the locale of a period of purification and preparation for the achievement of a new goal. This goal is the conquest of the Holy Land…' Cf. also M. Bernstein, 'Q fragment  and the "Desert Theology" of the Qumran Sect', Emanuel: Studies in Hebrew Bible, Septuagint, and Dead Sea Scrolls in Honor of Emanuel Tov (ed. S. M. Paul; Leiden: Brill, ) -, and A. Schofield, 'The Wilderness Motif in the Dead Sea Scrolls', Israel in the Wilderness: Interpretations of the Biblical Narratives in Jewish and Christian Traditions (ed. K. E. Pomykala; TBN ; Leiden: Brill, ) -. Similarly, the wilderness as a period of testing and preparation can be found in NT literature outside of Hebrews, in particular, Jesus' temptation, for which see W. R. Stegner, 'Wilderness and Testing in the Scrolls and in Matthew :-', BR  () -, and Mauser, Christ in the Wilderness, -.
 Lane, Hebrews, ., suggests that καὶ ζήσομ1ν (.) evokes the covenant blessings of Deut .-, where obedience leads to life in the land. This allusion would again strengthen the author's effort to demonstrate that his readers are in the wilderness period.
. Esau as Despiser of the Inheritance
Having attempted to encourage his readers by situating them at the very end of the wilderness period, along with all previous generations of God's people,  the author employs stock imagery of discouragement (αἱ παρ1ιμέναι χ1ῖρ1ς καὶ τὰ παραλ1λυμένα γόνατα) and calls the people to renew their strength (.-).
 The readers are called to strive for peace and to guard against any root of bitterness that might defile them (.-). This reference to a root of bitterness (ῥίζα πικρίας), an allusion to Deut ., again places the people in the wilderness about to enter into the land of promise and serves to warn them of lurking danger.

Why does the author appeal to the negative example of Esau after situating his readers in the wilderness period? It is possible, as attested throughout Philo's writings, that Esau functioned in Jewish tradition as a paradigmatic example of an undisciplined person, a character flaw that was well known to both the author and readers. For instance, in Alleg. Interp. ., Esau allegorically stands for the life of the undisciplined (ἀπαιδ1υσία). In Prelim. Studies  his name is interpreted as 'an oak because he is unbending, unyielding, disobedient, and stiff-necked by nature, with folly as his counselor'.
 In Questions and Answers on Genesis, Philo repeatedly portrays Esau as given to vice and lust. In QG ., he has a mind  Apparently the author does not think that death has ended the wilderness period for previous generations, since he states that those who had gone before would not be perfected apart from the recipients of the letter (Heb .). Johnson, Hebrews, , rightly states of the great cloud of witnesses: '[T]hese witnesses themselves need the present generation to complete the race if they are themselves to be perfected'.  Cf. Jer .; Ecclus .; .. If Ellingworth, Epistle to the Hebrews, , is correct that the author is alluding to Isa . (ἰσχύσατ1, χ1ῖρ1ς ἀν1ιμέναι καὶ γόνατα παραλ1λυμένα), then exodus imagery is again evoked (cf. Isa ., ). As noted above, in discussing the events at Marah, Philo states, 'many people are very quickly fatigued and fall, thinking labour a terrible adversary, and they let their hands fall out of weakness (αἱ χ1ῖρ1ς ὑπ' ἀσθ1ν1ίας), like tired athletes, determining to return to Egypt to the indulgence of their passions' (Prelim. Studies ). Thus, like Heb ., Philo also places drooping hands in the context of the exodus where they signify the danger of falling back from entry into the land of promise. wild and untamed and intractable and ferocious and bestial; and some (are like) dogs because they indulge immoderate impulses and in all things act madly and furiously. In addition to this, being a man of the fields, he is without a city and a fugitive from the laws, unknowing of right behaviour and unbridled and refractory and not having anything in common with righteous and good men.

In words which parallel Heb ., Philo states: 'For it was not for the sake of a trifling cooked pottage that [Esau] gave up his rights as first-born and yielded to the younger [brother] but because he made himself a slave to the pleasures of the belly. Let him be reproved and condemned as one who never was zealous for restraint and continence' (QG .). Esau is 'the perfectly untamed and undisciplined man' (QG ., ), whose father is grieved by his indiscipline. Hebrews has a similar understanding of Esau, although he functions not only as the primary example of one who rejects God's discipline but also as one in whom the horrific consequences of such unwillingness to be disciplined are made manifest. Esau sold his birthrights (πρωτοτόκια) for a single meal, and therefore no longer had any share in the inheritance.
 Unlike the πρωτότοκος Jesus, who received the inheritance of a better name (Heb .), Esau provides an example of someone who is denied his inheritance (.). In fact, the author argues that Esau found no opportunity to repent, despite his shedding of tears.
 Likewise, if the readers of Hebrews do not endure God's discipline, they too might become immoral and forfeit their inheritance, which includes God's promised rest.
Although Jesus, the ἀρχηγός,  has now opened up a way for God's people to obtain the promised inheritance, the recipients of the letter still find themselves outside this promised rest and in a period of παιδ1ία.
 The author assures them that this is to be expected and is the proof that they belong to God's family, according to Prov .-.  In fact, this is exactly the pattern provided for them by the example of Jesus, who, although a son, learned obedience through what he suffered (Heb .).  As a result, they are not to grow discouraged, nor are they to behave like Esau by impatiently selling their πρωτοτόκια.
. Conclusion
In accord with the contention of this article, Allen has argued for the strong connection between Hebrews' readers and the original wilderness generation, but states: 'Despite the significant correspondence between the wilderness generation and Hebrews, the latter never explicitly says that its readers are in the wilderness or wandering aimlessly in it. The closest Hebrews comes to placing the readers specifically in the desert is .-, which equates the audience's suffering with
[the] positive παιδ1ία of the wilderness era'.
 Yet the narrative world in which the author has placed both himself and his readers in Heb .-. and .- has been clearly defined as Israel's wilderness period; therefore, the author does not need to make explicit reference to the wilderness in .- since the underlying narrative of the letter has already located the readers in this period. Additionally, as this examination of the wilderness traditions in Deuteronomy, Philo, Wisdom, and Josephus has demonstrated, numerous verbal clues exist within .- which lead to the conclusion that the author is deploying certain Jewish beliefs which a knowledgeable reader would have recognized as evoking the period of Israel's wilderness wanderings.
Just as Deuteronomy, Philo, Wisdom, and Josephus understand the wilderness period as a time of discipline, so too, the author of Hebrews understands the wilderness as a period of discipline. In a manner similar to that of Philo, Hebrews neutestamentlichen Christusprädikation (Peter Lang: Frankfurt, ), makes clear.
Nonetheless, the fact that ἀρχηγοί figure prominently in OT wilderness traditions (cf. Num .-; .-; .-) suggests that Jesus should be understood as the ἀρχηγός who faithfully enters the promised rest, in contrast to the ἀρχηγοί of Moses' day who did not. Cf. Thiessen, 'Hebrews and the End of the Exodus', -.  While Schenck, Cosmology and Eschatology, , is correct in asserting that 'Christ's death is arguably the focal event of Hebrews' narrative world', this does not take away from the fact that the paraenesis focuses on the less-than-triumphant experience of the readers.  As Lane, Hebrews, ., states: 'there is a necessary and integral relationship between sufferings and a filial relationship with the Lord'.  On the close connection between Jesus' sonship and the sonship of the letter's recipients, see
Bornkamm, 'Sohnschaft', and Johnson, Hebrews, .  Allen, Deuteronomy and Exhortation,  (emphasis original).
